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ABSTRACT: The article considers the linguistic and cultural aspects of paremic clichés as expressions of the spiritual layer of
national culture in the context of multicultural communication. The research is based on the main theoretical approaches to
understanding the importance of paremiology for the processes of multicultural communication, which makes one of the study
objectives, and the material describes such theoretical approaches by underpinning the importance of cultivating multicultural /
polycultural values for educators as a fundamental skill for reaching out to and teaching various audiences. The paper reveals aset
of language means attributable to nominationof spiritual markers of national culture in paremias, which may as well speak of ethnic
identity in the multicultural complexity. Multiculturalism and polyculturalism are distinguished as opposing each other ideologies
and/or trends despite the shared concept of intercultural engagement and communication. The paper reveals that paremic clichés as
language units, firstly, make part of diversified linguistic corpus in any language and, secondly, are respected as a spiritual layer of
multicultural communication in the ideologies of multiculturalism and polyculturalism. Finally, paremic clichés may best serve as
intercultural similar and/or distinct indicators for cultivating culturally marked values for global educators, which carry on their
roles and responsibilities in the light of mission rather than classroom instruction in multicultural / polycultural settings.
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INTRODUCTION

By considering the issues and trends of multiculturalism as a clear feature of modern post-industrial society, it is important to focus
on issues related to the comfortable conditions of interlingual and intercultural interaction of different ethnic groups. In the course
of intercultural communication, one may observe the processes of formation and development of the personality as a social
individual, who constantly engages as becomes active in globalizing interaction and rises above the national framework, however,
remains its carrier. For example, it is clearly noticeable in polycultural classes of versatile ethnic backgrounds in schools and tertiary
educational institutions, multinational corporations and international governmental organizations.

Language is a reflection of the mindsets and culture of the people, and it opens the way to a new understanding of
multiculturalism and polyculturalism. It is emphasized that the contemporary society is characterized by some states when the
society experiences simultaneous co-existence of “representatives of different nationalities who have the opportunity to absorb new
socio-cultural knowledge, gain experience of intercultural interaction and at the same time maintain contact with native language
and culture” [1, p. 4].

The aim of the article is to study the linguistic and cultural aspects of paremic clichés as expressions of the spiritual layer
of national culture in the context of multiculturality, on the one hand, and on the other, to see to the best possible way of cultivation
of respective values for educators in educational institutions of secondary and tertiary levels. Accordingly, it is distinguished that
the following objectives appear significant:

1) To reveal the main theoretical approaches to understanding the importance of paremiology for the processes of
multicultural communication;

2) To identify a set of linguistic means of nomination in the paremias of spiritual clusters associated with the national
culture;

3) To emphasize the significance of cultivating spiritually marked cultural values for global educators irrespective of
educational institutions and/or polycultural and multicultural educational settings;

4) To differentiate the contents planes of multiculturalism and polyculturalism, especially attributive to areas of cultivating
cultural values for global educators.
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Importantly,from the very start as following the latter of the above-defined objectives, multiculturalism and polyculturalism
are not seen as interchangeable terms. On the contrary, it is necessary to draw a distinct line between the two linguistic and cultural
phenomena. Despite the fact that both multiculturalism and polyculturalismare characteristic of the consequences pertaining to
intercultural engagements within some certain geographical location, it is critical to note as follows:

- Multiculturalismis perceived to underline the importance of diversified interaction between the identities of self-
identifying cultural groups, however, it stresses on separateness of such identities in order for them to preserve and
celebrate their respective differences.

- Polyculturalismis understood to focus on similarities found between the self-identifying groups, which are comfortable
with absorbing / eliminating elements of other culture(s) when acceptable and necessary for the identity, by blurring
the ethnic / cultural boundaries of distinction between such members in the group.

Therefore, firstly, paremic clichés as language units make part of diversified linguistic corpus in any language and,
secondly, are respected as a spiritual layer of multicultural communication in the ideologies of multiculturalism and polyculturalism.
Finally, paremic clichés may best serve as intercultural similar and/or distinct indicators for cultivating culturally marked values for
global educators, which carry on their roles and responsibilities in the light of mission rather than classroom instruction in
multicultural / polycultural settings.

METHODOLOGYAND LITERATURE REVIEW
Methodology
In the course of the work, the following research methods and techniques were applied:

(i The analysis of scientific literature, in order to describe the theoretical provisions of paremiology study and issues
of multicultural communication;
(i) Synthesis, used in general theoretical and applied aspects;

(iii) Descriptive method as applied for selection of paremiological units in the aspect of the research topic;
(iv) Differentiation of paremias on the basis of binary opposition;

(v) Comparative method, for comparison of paremic clichés;

(vi) Differentiation of categories based on contrast.

Literature review

Challenging as it is, the issue of the relationship between language and ethnicity covers a number of philosophical and
anthropological problems, among which language and self-awareness are the most representative. According to Sharmanova, all of
the above is the essence of the principle of ethnic socialization in the linguistic interaction of speakers whose background links to
different linguistic cultures [20, p. 175].

Spiritual culture creates a special world of values, forms and satisfies the intellectual and emotional needs of
communicators. It is a product of social development, which task is to produce consciousness. However, the spirituality of the
people is deeply rooted in the language world, which is sometimes too difficult to find fragments of it in language signs. These days
modern scholars are increasingly fast turning to the language material, which encodes a system of concepts and ideas that are specific
to a particular ethnic group [1; 4; 5; 6; 7; 11; 18].

The basis of linguistic and cultural interaction of representatives of a national community is the ethnic mindset, or
mentality, which is revealed through the symbolic units of language. The use of units of ethnographic, culturological components
has an exceptional opportunity during intercultural communication, where spiritual and material culture, life of the people, its
mentality, history, social and family structure are extrapolated. In addition, the content of the country component is realized through
reproducible units, thematically and pragmatically focused on each individual and ethnic group as a whole, on the material and
spiritual identity of the culture of society.

Significant units that act as the quintessence of the national mentality, reflect the worldview of the people, social order,
psychology, various aspects of the people's existence of the ethnos, are referred to as components of paremiology. Following the
Encyclopaedia of the Ukrainian language, such components of paremiology are folk expressions detected in sentences or short
chains of sentences that are clichés, used as linguistic signs and are characterized by three structural planes - lingual and logical-
semiotic structures, and the plane of realia [14, p. 424 - 425].

The material of the study refers to the five paremiographic sources in the Ukrainian language, which were used to analyze
in paremic samples the manifestation of brightly expressed spiritual clusters that are relevant in the process of communication in a
multicultural environment and serve fundamental to cultivate multicultural values for the educators [9; 12; 15; 16; 17].

Lexicographical works may give various definitions of the basic term. Instead and largely, the following short interpretation
may outline the meaning of the term “paremia”: it is a kind of teaching, or expression, or moralistic word, or tale [2, p. 88].

The textbook Ukrainian Paremiology edited by Koloiz provides a more comprehensive definition of paremia. Thus, a
paremia is a unit of paremiology, characterized by its aphoristic properties, set expression, rethoughtfulness or literal generalized
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meaning, mostly instructive by content; it is a linguistic sign that conveys information about traditional values based on the life
experience of the people, and denotes a typical life situation [8, p. 16], for example:

UA Ha kpacugy dicinky 2apno ousumucsi, a 3 pozymuoio 2apro axcumu (Na krasyvu zinku harno dyvytysya, a z rozumnoyu
harno zyty) — EN lit. ‘It is good to look at a beautiful woman and to live well with a smart one’;

UA He poouce 6azamuii, a pooucs wacausuti (Ne rodys’ bahatyy, a rodys' shchaslyvyy) — EN lit. ‘Do not be born rich, be
born happy’.

It is agreed with the authors in the above mentioned textbook that, firstly, the cliché is a standard reproducible language
formula that correlates with a particular area of use, and secondly, a paremic cliché means the generalized name of units of
paremiology, which covers a set of ontological features and has a stereotypical reproducibility.

Sharmanova (2013) outlines relevant features of paremia as a type of cliché and groups them under such criteria (see
Figure 1. Features of paremia as a cliché) :

- Constant lexical composition,

- Usuageability,

- Clear nominative (denotative) meaning,

- Compliance with mental stereotype,

- Reproducibility as a complete form,

- Pragmatic nature associated with situational conditionality in specific developments,

- Frequency and regularity of actualization,

- Autosemanticism as a discourse property [21, 269].

O corsiont ercal composition ,
— R ,
R lear nominativ (denotative meaning ,
R compliance with mentalsereotipe ,
e oroduciilty 255 completeform ,
— ,
R requency and regularty ofsctvalization ,
R tosemanicsm 3 o dscourse property ,

Fig. 1. Features of paremia as a cliché

Next, Selivanova (2004) notes that the term paremia is usually used “to denote stable reproducible units of sentence
structure, proverbs, in particular” [13, p. 242]. An analysis of the linguistic literature has clarified the question on distinguishing
between functional and genre types of paremia, the main of which are proverbs and sayings.

It is established that a proverb is a folk expression of instructive content (literal or allegorical) expressed by the structure
of a sentence (see Figure 2 Proverb as a paremic cliché). A proverb formulates a certain pattern of life or a rule, which is a broad
generalization of centuries-old observations of the people, its social experience; characterized by such features as independence of
judgment, intonation and grammatical design; didactic potential, and pragmatic meaning [8, p. 440], for example:

UA Je siosaza, mam i wacms (De vidvaha, tam i $¢astja) — EN lit. There is courage, there is happiness.

a folk expression of instructive content, expressed by the sentence
it formulates a certain pattern of life or a rule

it is characterized by independence of judgment, intonation and grammatical design

it embodies didactic potential, and pragmatic meaning

Fig. 2. Proverb as a paremic cliché
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Thus, in a national or multicultural context, a saying means a stable expression of folk origin (see Figure 3 Saying as a
paremic cliché). It figuratively reveals a certain phenomenon primarily in terms of its emotional and expressive characteristics; it is
characterized by a set of features: makes part of the judgment, has an incomplete opinion, or is part of the judgment, which has the
form of an open cliché, is characterized by the lack of instructive content as such [8, p. 338], for example:

UA Kowmy sixe wacms (Komu jake $¢astja) — EN lit. Everyone with their fortune (= happiness);

UA Cwmiwru 3 uyacoi nemiwxu (Smisky z ¢uzoji lemisky) — EN lit. Laughter from someone else's ploughshare;

UA Fe3s poxy mpu oni (Bez roku try dni) — EN lit. Three days without a year.

. a
stable expression of
folk origin,w hich makes
part of judgment

as emotional and
expressive, it has an
incomplete opinion

an open cliché
characterized by lack of
instructive content

Fig. 3. Saying as a paremic cliché

Paremic clichés reveal the linguistic and ethnocultural specifics of language, the linguistic consciousness of communicants.
The connection between paremias and the mental traits of the people can be traced in two directions: going from ethnic traits, to
find their fixation in paremic clichés; and vice versa - by analyzing the ethnocultural component of the paremia to identify features
characteristic of the native people.

Scientific interest in the communicative manifestations of paremiological issues can be found in a number of works by
Ukrainian linguists who choose factual material from different languages for analysis, and their works are published almost
simultaneously by chronological criteria. Thus, Dudenko (2002) thoroughly describes the nominative and communicative nature of
Ukrainian paremias [6], Holubovska (2004) considers paremic analogues from different ethnic conceptospheres and analyzes
paremias through the prism of reflecting in them the value priorities of the ethnic community on the material of the Ukrainian,
Russian, English and Chinese languages [4], whereas Pyrohov (2003) analyzes the structure and semantics of paremic units of the
Japanese, English, Ukrainian and Russian languages, and provides an interlingual classification of semantic oppositions in linguo-
cultural and comparative-typological aspects [11].

RESULTSANDDISCUSSION

Following the literature review and analysis, as well as the expression plane of the Ukrainian paremias in multicultural settings, it
is found that the deeper meaning of the paremic cliché is based on reasoning. Prescriptive paremias are characterized by a value
scale of modes associated with social behavior of members in a particular ethnic group:

UA Xopowwii, sx Muxumuna ceuma nasusopim (KhoroSyy, yak Mykytyna svyta navyvorit) — EN lit. Good as Mykyta's
retinue inside out;

UA Copommno, six miti kobuni, wo 8o3a nepexunyia (Soromno yak tij kobyli, §¢o voza perekynula) — EN lit. So ashamed as
the mare that overturned the cart;

UA bosknys, sik dypens y 600y (Bovknuv jak duren’ u vodu) — EN lit. [He] mumbled like a fool into the water;

UA Poboma cama 3a cebe ckaxce (Robota sama za sebe skaze) — EN lit. The work will speak for itself (cf: Actions speak
louder than words — an English proverb, not a saying).

It is also found that another semantic variety of language units in the Ukrainian language is such paremic clichés are of
instructive nature. They teach, give advice or instruction. Linguistically, such expression plane is expressed by imperative syntactic
constructions, in particular:

UA Xni6-cine iz, a npasoy pise (Khlib-sil’ yiz, a pravdu riz) — EN lit. Eat bread and salt, but cut the truth;

UA Ha uuim 603i ioew, momy i racky meopu (Na ¢yjim vozi yidesh, tomu y lasku tvory) — EN lit. Please the one whose
cart you ride;

UA 3a xni6om xniba oocmasaii (Za khlibom khliba dostavay) — EN lit. Get bread after bread;

UA Haoiiics, six na kam 'sny cminy (Nadijsia jak na kamyanu stinu) — EN lit. Hope as if he/she were a stone wall; etc.

Next, it is identified that according to their spiritual potential and content richness, paremias reveal various aspects of
human life, social and family relations, subtly notice the worldview and worldview of the bearers of linguistic culture:
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UA Be3 eembmana siticoko eune (Bez het'mana viys'ko hyne) — EN lit. Without the hetman, the army dies (hetman in the
Ukrainian culture and history is Chief Commander, the head of the army);

UA /lo 6yrasu mpeba 2onr0eu (D0 bulavy treba holovy) — EN lit. The mace needs a head (the mace makes solid part of the
Ukrainian culture based on history);

UA I'ypmom oobpe it 6amora 6umu (Hurtom dobre y bat'ka byty) — EN lit. When altogether, it is good (= it is not hard) to
beat a father;

UA Ak xouew 6azayvko scamu, mo mpeda mano cnamu (Jak khoce$ bahats'ko Zaty, to treba malo spaty) — EN lit. If you
want to reap a lot, you need to get little sleep.

Indicative as regards spiritual potential and content richness, encoded in paremias, which describe a wide range of varieties
in human life, including social and family relations, is multiculturality, accompanied by the analysis of the paremic layer of the
English, Portuguese and Ukrainian languages with the interpretation of archetypal ideas, and in particular the symbolism of water
and fire, carried out in the research by Chaika [18].

Cherkasky notes that one of the main features of paremia is its ability to extrapolate evaluative and ethical information
because “paremiology ... reflects a sign of “the good / the evil” from the standpoint of the worldview level” [19, p. 38].

It is identified that paremias reflect universal, universally accepted human values, essences, ideals, but at the same time
capture ethnically marked stereotypes of communicators about the world, helping to comprehend their own existence in the universe
structure. That is why it is understood that paremic clichés are symbolic language units that present the axiological orientations of
the people. It is also traceable that paremias very often contain clearly evaluative judgments that characterize socially significant
situations when communicating with relevant markers, for example:

UA Kpawe nuni 2opobeys, nixc yzaempa 2oryoeys (Krasée nyni horobets’, niz uzavtra holubets’) — EN lit. Better a ssparrow
today than a rice-and-meat roll tomorrow (cf: English paremic equivalent Better a poor horse than no horse at all);

UA Kpauwe 3 006poeo kons enacmu, Hioe na nozaromy ixamu (Krasée z dobroho konya vpasty, niz na pohanomu yikhaty)
— EN lit. It is better to fall from a good horse than to ride a bad one.

It is known that paremias are correlated with precedent phenomena such as names, situations, texts - based on the
background knowledge of communicators. Thus, paremias (i) determine the world of norms, patterns [5, p. 251], (ii) outline the
strategy of human behavior in society in intercultural communication, (iii) reveal the spiritual priorities of a national community,
especially in the polycultural context:

UA Ilpays moduny 200ye, a ainowi mapuyioms (Pratsya lyudynu hoduye, a linoshchi marnuyut’) — EN lit. Labor feeds a
person, and laziness wastes;

UA Xmo mamip 3abysae, mozo Boz kapae (Khto matir zabuvaye, toho Boh karaye) — EN lit. He who forgets his mother is
punished by God.

— or its exclusivity (national / individual) as respective separateness, which isinter alia characteristic of the multicultural
context:

UA Kooscnuti kynuk ceoe 6oromo xearums (Kozhnyy kulyk svoye boloto khvalyt’) — EN lit. Each sandpiper praises its
swamp;

UA Koorcnuii kyxap xeanums ceoio cmpasy (Kozhnyy kukhar khvalyt’ svoyu stravu) — EN lit. Every chef praises his dish;

UA Koorcnuii dybox xeanums cgiti uwybox (Kozhnyy dubok khvalyt' sviy ¢ubok) — EN lit. Each [young] oak praises its
bangs;

UA Kooicoa nucuys csiii xeocmux xeanums (Kozhda lysytsya sviy khvostyk khvalyt") — EN lit. Each fox praises its tail.

The paremic clichés reproduce specific situations with the generalized type of mental processing and transmission of
communicators’ opinions, which are a reflection of the diversity of social experience by generations. Since paremias are general
reference language units, their designation is a single event rather than a generalized typical micro-situation with a modular
assessment and evaluation of communication.

It is necessary to underline that the analysis of the source data arrived at the following paremic groups, with their relevant
distinct similarities.

Group 1. It is revealed that the main sign of detecting the good or evil is evaluation. It always needs a “plus” or “minus”.
Evaluation is a subjective phenomenon that reflects cultural norms. Analysis of linguistic facts gives allow for some findings that
the Ukrainians in their worldview are quite optimistic, positive-minded people, which is reflected in paremiology.

The good is a set of things, values, etc. belonging to someone [7, p. 191]. In the life of the people, their economic activity
was of great importance, because they profited from hard work. No wonder as it is because welfare in the family has always been
valued. Here below are some examples of the Ukrainian paremias to evidence national comprehension of the good:

UA Zloope 2ocnoouni, konu nosuo ¢ cyouni (Dobre hospodyni, koly povno v sudyni) — EN lit. Good is for a hostess when
the pot’s full (a pot can mean a bowl, a saucepan, a jug);

UA Tooi cycio doopuit, xonu miwok nosuuii (Todi susid dobryy, koly miSok povnyy) — EN lit. The neighbor feels good
when the bag is full;
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UA Jo6pe Tomy, xT0 B cBoeMy nomy (Dobre tomu, khto v svoyemu domu) — EN lit. One feels good when at home.

In Ukraine, in order to enjoy prosperity in the house, it was necessary to work day and night, so the below paremias
characterize Ukrainians as a hard-working nation:

UA ¥ 006poi 2ocnoouni i nieenv necemwcsi (U dobroyi hospodyni i piven’ neset'sya) — EN lit. With a good hostess a rooster
also lays eggs;

UA I3 6razosicnozo measimu doopa ne sxcoamu (I1z blahovisnoho telyaty dobra ne zdaty) — EN lit. Do not expect good from
an evangelical calf.

Group 2. One of the most numerous linguistic markers of the good and the evil is the understanding of another opposition:
“mine [one’s own]” and “the stranger’s [belonging to somebody else]”. It is seen that egocentrism is an element of any culture, and
this should be taken into account in particular in intercultural contacts. The category “mine / his / hers / ours [one’s own]” (the own)
is characterized as a set of ideas, beliefs, according to which “the own” is the center, the measure of everything, a comparative scale
for all other people and social groups. Most often the category “mine [one’s own]” indicates that something belongs to a certain
person or group of people [3, p. 1298], for example:

UA Cgiit ceoemy nuxa ne mucaums (Sviy svoyemu lykha ne myslyt’) — EN lit. He does not think of any misfortune for his;

UA Koacna 2onosa ceiit posym mae (Kozna holova sviy rozum maye) — EN lit. Each head has its own mind;

UA Csoe 3010mo i 6 noneni modicna ysnams (Svoye zoloto i v popeli mozna uznat’) — EN lit. You can find your gold in
the ashes;

UA Iliznas ceiti ceozo (Piznav sviy svoho) — EN lit. He knew his (English equivalent is Birds of a feather);

UA Ceiit ceéoska s2adye 30anexa (Sviy svoyaka vhaduye zdaleka) — EN lit. He guesses his relative from afar (English
equivalent is Birds of a feather);

UA Ceiit ceoemy ne sopoe (Sviy svoyemu ne voroh) — EN lit. Mine for me (his for him / hers for her / theirs for them etc.)
is not an enemy (English equivalent is Birds of a feather);

UA Csoe na nisicku cmasumo, a uydice 3 nie eaaums (Svoye na nizky stavyt’, a ¢uze z nih valyt’) — EN lit. He puts his own
on his feet, and knocks someone else off his feet;

UA Ha ceoim komio, six xouew, ioewt (Na svoyim konyu, yak khoces, yidesh) — EN lit. You ride your horse as you wish.

Everything following the interests of a certain person will always be better than that of stranger’s as a stranger is someone
else, someone other than oneself (yourself / herself / himself, etc.). It is arrived that in general and in the Ukrainian culture, in
particular, paremias emphasize not only egocentrism, but also the perfection of everything personal due to the communicator.

At this point, many paremic clichés feature some specific properties, which embody into more focused groupings, thus,
making sub-categories in Group 2.

Subgroup 1. It is necessary to note that this category also distinguishes a subgroup that outlines the relationship of
excluding “one’s own” from “the own” turning him/ her / them, etc. into someone else for the evil committed in any form. The
following examples from the Ukrainian language and culture demonstrate such exclusion from the group:

UA Xou ceiit, a 2ipw uyacozo (Khot sviy, a hirsh ¢uzoho) — EN lit. Though mine (his / hers / ours / theirs etc.) but worse
than a stranger;

UA Ceiii ceoemy nonesoni 6pam (Sviy svoyemu ponevoli brat) — EN lit. Take it or leave it but mine (his / hers / ours /
theirs etc.) is a brother to me (him / her / us / them etc.);

UA Ceili ne csiti, a y 20po0 ne aizb (Sviy ne sviy, a u horod ne liz") — EN lit. Whether or not mine (his / hers / ours / theirs
etc.), however, the gardenis not yours;

UA Bpam miu, a xni6 ixc ceiii (Brat miy, a khlib yiz sviy) — EN lit. Though you are my brother, eat your own bread.

Subgroup 2. It is also found that the category “stranger” / “the other” / “the foreign” explains the things belonging to
someone else,to someone other than the communicant, i.e. it is not his / her / their own [3, p. 1608]. Moreover, the morale is a kind
of teaching and hints at no value when the stranger’s belongings are stolen / taken by chance / borrowed for a time, without awareness
of the owner, etc. Below are some Ukrainian examples as translated into English:

UA Yyacuii xoocyx ne epie (Cuzyy kozukh ne hriye) — EN lit. A stranger's casing does not keep you warm;

UA Ha uyscomy xoni danexo ne noioews (Na cuzomu koni daleko ne poyidesh) — EN lit. You can't go far on someone else's
horse / You can't go far on a stranger's horse;

UA Ha uyscuii kycok ne possasaii pomox (Na ¢uzyy kusok ne rozzyavay rotok) — EN lit. Do not open your mouth to
someone else's piece / Do not open your mouth to a stranger's piece;

UA Yyarce 006po 6orkom sunize (Cuze dobro bokom vylize) — EN lit. Someone else's good will come out sideways / A
stranger's good will come out sideways;

UA Yyarcum 0o6pom ne posbacamicur (Cuzym dobrom ne rozbahatiyesh) — EN lit. You will not get rich with someone
else's good / You will not get rich with a stranger's good;

UA V uyatcoi mopou xnioa ne scanyioms (U Cuzoyi torby khliba ne Zaluyut’) — EN lit. They don't like bread from someone
else's bag / They don't like bread from a stranger's bag;
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UA Yyacuii 6ino nixomy ne 6orums (Cuzyy bil' nikomu ne bolyt’) — EN lit. Someone else's pain does not hurt anyone / A
stranger's pain does not hurt anyone;

UA B uyatcuit uepesux nozu ne casicaii (V ¢uzyy Cerevyk nohy ne sazay) — EN lit. Do not put your feet in someone else's
shoe / Do not put your feet in a stranger's shoe;

Subgroup 3. Since a stranger / the other is far from the communicant, stranger’s things, feelings, thoughts are very far
from those one’s own, it is very difficult to comprehend their significance personally, inasmuch nobody can read the other’s mind
or feel the other’s pain, etc.:

UA Yyaca 20n06a — memnuii nic (Cuza holova — temnyy lis) — EN lit. Another's head is a dark forest;

UA B uyarcy oyuy ne snizews (V ¢uzu dusu ne vlize§) — EN lit. You can't get into someone else's soul.

Subgroup 4. What is typical of the Ukrainian culture and as noted by the Ukrainian people is that it is always necessary to
make effort to achieve the goal, however, never use others for one’s own (personal) purposes. Many paremias in the Ukrainian
language associate with the concept that any land outside the country may be seen foreign to a Ukrainian, which speaks of
unwillingness to assimilate with others:

UA B uyarcuii xpaii ne szanimail, wo6 kpuneuxa mamu (V ¢uzyy kray ne zalitay, $¢ob kryle¢ka maty) — EN lit. Do not fly
into another's land to keep your wings safe;

UA Yyace upscum i naxue (Cuze uzym i pakhne) — EN lit. The stranger’s [thing] smells a stranger.

These examples demonstrate that polyculturalism as a phenomenon or ideology enjoys much weaker positions as opposed
to multiculturalism in the Ukrainian territory.

The analyzed paremias are characterised by the shared morality - a stranger will always remain a stranger, and therefore,
will never benefit. These truths are universal for communicators who are carriers of other linguistic cultures, thus, may refer to
either multiculturalism or polyculturalism, where the boundaries are rather blurred and values may easily assimilate.

Subgroup 5. At the same time, the people emphasize that it will be necessary to pay for something that belongs to
somebody else, another person, a stranger — stakes for someone else's property:

UA Yyace nuuxo peminyem niamumucs (Cuze lyéko remintsem platyt'sya) — EN lit. Another's face is paid with a strap;

UA Xmo uyarce 6epe, mozo boe no6’e (Khto ¢uze bere, toho Boh pobye) — EN lit. Whoever takes the stranger's (what does
not belong to them), God will beat them.

These language units emphasize that the use of other people's things will inevitably lead to punishment in front of relatives,
society, the highest Spiritual being.Thus, the analyzed material shows that paremic clichés represent the logical-conceptual and
emotional internalization of reality by various means, especially those that reveal the specifics of the linguistic picture of the world,
the basic norms of human coexistence.

It is another subgroup of the Ukrainian paremic clichés which expression plane and contents plane underline that the people
warn against encroachment on “someone else's good”, for example:

UA Yyarcum 0o6pom ne posbazamicur (Cuzym dobrom ne rozbahatiyesh) — EN lit. You will not get rich with someone
else's good;

UA Yyace 0o6po pebpom eunize (Cuze dobro rebrom vylize) — EN lit. Someone else's good will get out with an edge.

These paremias make it possible to trace that the Ukrainian people keep to the Ten Commandments of God, which are
integral elements of the spiritual culture of the people. This religious component of the cultural spiritual layer may fit either the
multicultural, or polycultural contexts of intercultural communication.

Group 3. Further, it is important to note that the concept of the good is associated with everything positive in people's lives
that meets their interests, desires and needs:

UA ZJoope sce no mipi (Dobre vse po miri) — EN lit. All is well in moderation;

UA Vce 0obpe snopy (Use dobre vporu) — EN lit. Everything is fine;

UA Pa3z doopom narume cepye — 6ix ne npoxonone (Raz dobrom nalyte sertse — vik ne prokholone) — EN lit. Once you
have a good heart, the age will not cool down;

UA Joobpomy uonosixy npodosoic, booce, sixy (Dobromu ¢oloviku prodovz, Boze, viku) — EN lit. Good life to a good man,
God;

UA Konu mode 0o mebe 000pi, a mu 6yov ainmuii(Koly lyude do tebe dobri, a ty bud’ lipsyy) — EN lit. When people are
kind to you, you are better (= kinder);

UA 00 000pozo xkopinus 0obputi nazoneys nioe, 00 000pozo 6amvra — 006pa oumuna (Od dobroho korinnya dobryy
pahonets’ pide, od dobroho bat’ka — dobra dytyna) — EN lit. From a good root a good shoot will go, from a good father - a good
child;

UA Zloopomy 0o6pe 6yoe (Dobromu dobre bude) — EN lit. It will be good for the good;

UA Zloope poou, ooope 6yoe (Dobre roby, dobre bude) — EN lit. Do well, life will be good to you;

UA Zlobpe 3 doopum i 6 cmosna nocmosims (Dobre z dobrym y v stovpa postoyat’) — EN lit. It is good with good even to
stand at a pillar;
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UA Ak x1i6 6yde, mo it éce 6yoe dodpe (Yak khlib bude, to y vse bude dobre) — EN lit. There is bread, there will be
everything to go well;

UA Bce doope, wo dobpe xinuaemocs (Vse dobre, §¢o dobre kincayet'sya) — EN All is well that ends well (the English
equivalent).

The analysis of the language material shows that Ukrainians are good, sincere people by nature. At the same time, given
the historical events that are etched in the minds of native speakers, carrying sadness and grief, paremias are featured to contain
negatively colored information via the grammar patterns of negative nounal composition, such as:

UA Hema doopa 6 nawim ceni, 60 nanig 6azamo (Nema dobra v nasim seli, bo paniv bahato) — EN lit. There is no good in
our village, because there are many gentlemen;

UA He 6yno 0obpa 3 pody, ne 6yoe ii oo epoby (Ne bulo dobra z rodu, ne bude y do hrobu) — EN lit. There was no good
from the family, there will be no good to the grave.

These paremias represent the ways communicators adapt to the circumstances in which they find themselves. It is found
that there is a direct connection with modernity, when during interpersonal communication the language unit is actualized:

UA doépozo uonosixa menep i 3 ceiuxoro ne naiioew (Dobroho ¢olovika teper i z svickoyu ne naydes) — EN lit. You will
not find a good man now with a candle.

This confirms the fact that the paremias reproduce the mindset of the people, which is broadcast through the ages.

The group of paremic clichés other than discussed links to the applied principle of the binary oppositions as which opposing
elements arise in various combinations. On top to the discussed above, paremic layers of different languages are built on the
universal opposition of the good and evil. The category of “the evil” characterizes something bad, negative as opposed to the
category of “the good”. From times immemorial, the evil was embodied in the evil forces of nature, in the bad deeds of people.
Various peoples, including the Ukrainians, watch negatively colored / evaluated happenings and talk about evil people describing
them correspondingly:

UA 3auit 3ne i oymac (Zlyy zle i dumaye) — EN lit. An evil man thinks evil;

UA 3na auuuna (Zla ly¢yna) — EN lit. An evil seed (An evil face — the English equivalent);

UA V 3n0my 31e ti cuoums (U zlomu zle y sydyt’) — EN lit. The evil hosts evil;

UA Taxkuii 3nuii — asxc ¢ pomi wopro (Takyy zlyy — az v roti ¢orno) — EN lit. Such an evil - even the mouth is black.

It should be noted that the category “the evil” has a wide range of synonyms, which can include synonyms of disaster,
grief, misfortune, anger as the names of something evil, bad, for example:

UA Bozons — 0ida i 600a — 6ida, a 6e3 eocnio i 6e3 6oou we binvuie 6iou(Vohon' — bida i voda — bida, a bez vohnyu i bez
vody $¢e bilshe bidy) — EN lit. Fire is trouble and water is trouble, but without fire and without water there is even more trouble;

UA Hema nica 6e3 6oexa, a cena be3 nuxozo(Nema lisa bez vovka, a sela bez lykhoho) — EN lit. There is no forest without
a wolf, and a village without the evil;

UA JTuxuit uonosix, sx xeopoba: yce sanaxocmums (Lykhyy ¢olovik, yak khvoroba: use zapakostyt’) — EN lit. A wicked
man is like a disease: everything will get dirty;

UA Iozane oepeso — nozana 3 nvozo ti mpicka (Pohane derevo — pohana z n'oho y triska) — EN lit. A bad tree means that
even splinter is bad.

It may be important to mention that in the most difficult periods of life people believe in the future and even will find the
positive in the worst, show their optimizing origin, connect good with the realm of the sacred, in particular:

UA fueo, six cumo, a uydo, six pewremo (Dyvo, yak syto, a ¢udo, yak reSeto) — EN lit. A miracle is like a sieve, and a
wonder is like a sieving net (the Ukrainian ouso (dyvo) and uyoo (¢udo) are interchangeable synonyms similar to the other Ukrainian
synonyms cumo (Syto) and pewemo (reseto), respectively);

UA Haesuumuw 2ope s2opy ousumucs (Navchyt' hore vhoru dyvytysya) — EN lit. Grief will teach you to look up.

Following the above Ukrainian examples it is understood that the categories of “the good” and “the evil” are the basic
categories that make it possible to assess all human existence, splitting it into “the good” and “the bad”. It is these concepts that
allow to trace how the analyzed binary oppositions cause categorical oppositions and appear in a number of paremic analogues:

UA JTuxo ne 6e3 0opa(Lykho ne bez dobra) — EN lit. The evil is not without the good;

UA 3 nuxoi mpasu ne 6yoe doopozo cina (Z lykhoyi travy ne bude dobroho sina) — EN lit. There will be no good hay from
the wicked grass;

UA Oconb i 600a — mo 006po i dioa (Ohon’ i voda — to dobro i bida) — EN lit. Fire and water are the good and the trouble;

UA Jluxuii 00o6pozo ne niooums (Lykhyy dobroho ne lyubyt’) — EN lit. The evil may not love the good;

UA Illacms i newacms — sx denv ma niv (Séastya i nes¢astya — yak den’ ta ni¢) — EN lit. Happiness and unhappiness are
like day and night.

Itis identified that quite often in paremic clichés the notions of the good and the evil, which are in oppaosition, are reduced
to one unit in order to strengthen the pragmatic purpose of their use in this or that communicative situation.
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The analysis of linguistic facts shows that a number of paremias can be distinguished that evaluate the universe and human
life from the point of view of another evaluative opposition(s): “happiness” and “unhappiness”, “fortune” and “misfortune”, “happy”
and “unhappy”, “fortunate” and “unfortunate”, respectively.

Happiness, in both the multicultural and polycultural contexts, is seen as a state of complete satisfaction with life, a feeling
of boundless joy that someone experiences [3, p. 1638], for example:

UA Komy sixe mpacmsa (Komu yake $¢astya) — EN lit. Everyone is happy as he is;

UA Xou connusuii, a macausui (Khoch soplyvyy, a $¢aslyvyy) — EN lit. Although snotty, but happy;

UA V npayvosumomy xorexmusi éci samoxcni i wpacaugi(U prats'ovytomu kolektyvi vsi zamozhni i §¢aslyvi) — EN lit. In
a hard-working team, everyone is wealthy and happy.

Further, it is noticed that in the multicultural context, happiness is personified because it is understood as opposed to the
opposition category in the Ukrainian language:

UA Illacms posym siobupae, a nemacms nasao eepmae (Séastya rozum vidbyraye, a ne$¢astya nazad vertaye) — EN lit.
Happiness takes away the mind, and misfortune brings it back;

UA Iacmsa, sx mpscya: ko2o cxoue, mozo i nanade (S¢astya, yak tryastsya: koho skhode, toho y napade) — EN lit.
Happiness is like shaking fever: whoever it wants, it will attack.

Furthermore, in the multicultural / polycultural contexts, happiness is associated with the presence / absence of money or
human well-being:

UA I'poweii bazayvko (na ceimi), a wacms mano (Hroshey bahats'ko (na sviti), a §¢astya malo) — EN lit. Money is plentiful
(in the world), and happiness is scarce;

UA He pooucs 6azamuii, a poouce wmacrusuti(Ne rodys’ bahatyy, a rodys’ $¢aslyvyy) — EN lit. Do not be born rich, but
be born happy, etc.

The analysis of the source entries leads to understanding that multiculturally, a people's worldview anticipates happiness
and destiny as such that appear to be interrelated categories, which presuppose each other:

UA Komy six na pody nanucarno (Komu yak na rodu napysano) — EN lit. To whom as destined;

UA ITio wmacnueomw 3iproro napoouscs (Pid §¢aslyvoyu zirkoyu narodyvsya) — EN lit. He was born under a lucky star (cf:
the English equivalent is to be born with a silver spoon in a mouth);

UA Xeopmyna tiomy ciyscums (Khvortuna yomu sluzyt’) — EN lit. Fortune serves him;

UA Hlacnusuii, 6 copoyyi poouscw (Saslyvyy, v sorotstsi rodyvs’) — EN lit. Happy as born in a shirt (cf: the English
equivalent is to be born with a silver spoon in a mouth);

UA He pooucw kpacha, a pooucw wmacna(Ne rodys’ krasna, a rodys’ §¢asna) — EN lit. Do not be born beautiful, but be born
happy;

UA Xou psba it nocana, ma ii 0ors koxana (Khoch ryaba y pohana, ta yiyi dolya kokhana) — EN lit. Although speckled
and bad, her fate is beloved.

In the Ukrainian polycultural and multicultural diversities, the presented paremias emphasize that the communicator is
set up for a positive result, regardless of different life and communicative situations. It should also be noted that different people
are happy despite the fact which social status is attributable and irrespective of their appearance. Therefore, happiness does not
depend on money, well-being or appearance, but is due to higher spiritual forces, which is significant in the light of intercultural
communication.

Consequently, it is understood that the category of “misfortune” is extremely undesirable for members of any linguistic
culture, as such brings disaster, causes pain and frustration to someone, for example:

UA B newgacmio nema ni 6pama, ni ceama (V neS€astyu nema ni brata, ni svata) — EN lit. With misfortune, there is neither
brother nor matchmaker;

UA Be3 mamxu newgacauei oimxu (Bez matky nes¢aslyvi ditky) — EN lit. Without a mother, unhappy are children;

UA Xmo nnaue, a xmo cxaue (Khto place, a khto skace) — EN lit. [it is a question] who cries and who jumps;

UA Hewacms nixonu camo ne npuxooums (Ne$€astya nikoly samo ne prykhodyt’) — EN lit. Unhappiness never comes by
itself (cf: It never rains it pours, the English equivalent);

UA Cvoe00Hi nan, a 3aémpa nponas(S'ohodni pan, a zavtra propav) — EN lit. Today you are a lord, and tomorrow you are
gone (cf: Neck or nothing, the English equivalent).

The above paremias show that, in a multicultural as well as polycultural settings, happiness is easy to lose, so people keep
it, appreciate it. At the same time, the peoples globally believe that happiness may be perceived only with experiencing what
misfortune is.

CONCLUSIONS
Well noted in the course of the paper study and relevant analysis, the main theoretical approaches to understanding the importance
of paremiology for the processes of multicultural communication are as follows: (i) determination of ethnic, lingual and cultural

IJSSHR, Volume 04 Issue 04 April 2021 WWW.ijsshr.in Page 820


http://www.ijsshr.in/

Paremic Cliches as a Spiritual Layer of Multicultural Communication: Cultivating Respective Values for Educators

peculiarities of paremic clichés for polycultural and multicultural (educational) contexts, (ii) semiotic approach to the analysis of
paremic clichés, including identification of semantic and deeper structures of such paremic clichés, (iii) functional approach to study
of paremias in intercultural communication, (iv) differentiation of concepts “multiculturalis” and “polyculturalism” according to
the modern trends in intercultural engagement of different ethnic groups, (v) importance of cultivating cultural and spiritual values
for global educators as a fundamental layer of educational paradigm.

Itis identified and described as sets of linguistic means of nomination in the paremias of spiritual clusters associated with
the national culture provethat in multicultural communication paremias arise as transmitters of spiritual culture. Paremic clichés are
true clusters of spirituality, marked by the universality of content and evaluation. At a deeper level, they express intercultural
information and specific perception of the world by carriers of different linguistic cultures in multicultural and polycultural settings.
At large, that provides improvement of interethnic contacts, education of mutual respect and tolerance, adequate multicultural and
polycultural communication of representatives of different ethnic and linguistic communities and groups.

The valuable findings of the research point out to the following: 1)prescriptive paremias are characterized by a value scale
of modes associated with social behavior of members in a particular ethnic group, 2) paremic clichés are of instructive nature and
they teach, give advice or instruction, which results in imperative syntactic constructionson the expression plane, 3) paremias reveal
various aspects of human life, social and family relations, subtly notice the worldview and worldview of the bearers of linguistic
culture in both polycultural and multicultural (educational) settings, 5) paremic clichés present the axiological orientations of the
people as very often contain clearly evaluative judgments that characterize socially significant situations when communicating with
relevant markers. Therefore, paremias (i) determine the world of norms, patterns, (ii) outline the strategy of human behavior in
society in intercultural communication, (iii) reveal the spiritual priorities of a national community in the polycultural contextor its
exclusivity (national / individual) as respective separateness, which is characteristic of the multicultural context.

It is also crucial to note that paremic clichés are most tightly associated with detecting and telling the good from the evil
via evaluation. To this end, the research has resulted in identified three groups of paremic clichés, i.e. 1) evaluation as underlying
criterion for paremic clichés in multicultural and polycultural contexts, by opposing the good and the evil, 2) binary opposition of
“mine [one’s own]” and “the stranger’s [belonging to somebody else]”, 3) “the good” VS “the evil” corresponding to “the positive”
VS “the negative”.

It is relevant to mention that Group 2, i.e.binary opposition of “mine [one’s own]” and “the stranger’s [belonging to
somebody else]”, sub-breaks into five more: (a) exclusion “one’s own” from “the own” turning him/ her / them, etc. into someone
else for the evil committed in any form. (b) “someone’s VS personal” in the form of a delicate explanation that stolen / taken from
someone discretely may not bring good luck / happiness, etc., (c) “someone’s [things, ideas] / someone = darkness, impossibility to
fully understand ”, (d) “the own / personal” as opposed to “someone’s” in terms of native land, or motherland, (e) “own / personal”
VS “someone’s [things]” in the context of high stakes and dues to be payable as a kind of punishment by higher spiritual being.

Thus, the binary opposition of these concepts makes it possible to assess the communicative situation, to draw certain
conclusions for representatives of different nationalities and linguistic cultures. Linguistically, such binary oppositions envelope in
different patterns, e.g. categorical oppositions of both “the good” and “the evil”, clichés reduced to one element of the opposition
to strengthen the pragmatic purpose of their use, happiness personified as opposed to unhappiness, “happiness” VS “unhappiness”
as corresponding to presence / absence of money or human well-being, “happiness” and “destiny” as interrelated categories,
“misfortune” as extremely undesirable in the concept associated with disaster, pain and frustration, etc.

These as specified above and many other factors play an important role to follow what contribution it makes to the context
of value cultivation for the peoples globally, and especially educators. It is found that the issue of cultivating spiritually marked
values for global educators would be highly desirable and expected irrespective of educational institutions and/or polycultural and
multicultural educational settings.

The differentiation of the contents planes of multiculturalism and polyculturalism, especially attributive to areas of
cultivating cultural values for global educators, arises as solidifying pillars for understanding the importance of multicultural
communication in the educational paradigm.

Finally, paremic clichés as units of paremiology are social markers and ethical correctors. Their key role is to contribute to
the synthesis of a number of communication skills in various types of social life. It is worth mentioning oftheir contribution to that
the peculiarities of the national mentality / mindset unveil. Moreover, it is found that paremic clichés in any of the contexts —
multicultural or polycultural, transmit the original moral values and universal ideals. Paremic clichés are given the role of integral
components of a national culture, they seem to level the trends and processes of consumer aesthetics with a postmodernist focus on
global awareness.
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